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Talk given to the Radical Anthropology Group at Daryll Forde Seminar Room,
Anthropology Building, 14 Taviton Street, London WC1H 0BW on 5 June 2018. Morna
Finnegan discusses corporeal morality among African hunter-gatherers.
Further reading:

• The Politics Of Eros: Ritual Dialogue And Egalitarianism In Three Central
African Hunter-Gatherer Societies (Journal of the Royal Anthropological Insti-
tute (N.S.) 19, 697-715, 2013)

• Human Origins: Contributions from Social Anthropology, edited by Camilla
Power, Morna Finnegan and Hilary Callan, Berghahn, New York/Oxford, 2016

https://www.youtube.com/watch?v=-vrD1sBWqm8

This this started out as an attempt to think about morality in in the context of.
The ethnography that I’m familiar with on egalitarian hunter-gatherers, and the reason
I’m thinking about morality, is that in September. Camel and I have organized an as
a panel on. Laughter, bodies and the evolution of morality. So it’s kind of in the air
and. But it. Also, a really good opportunity to go back and look at the the politics
of various paper. Because it written a long time ago as part of my thesis. And once
it was published, it kind of just went off and I moved on to other. Things, but I have
been realizing that really what the politics of it is talking about is. Another kind of
moral community that is coming from within the collective body as opposed to being
imposed upon it. And so this is really a work in progress. It’s an attempt to start to
bring in some of the interest in how that male community is. Established and shared
with the work, specifically in women’s coalitions. And I’d like to talk a little bit about
the the politics of various people. Again, just to reiterate, the main importance there
and then move on to talking more about. These two substances in the Emanuelians
junta world that are Aquila and Nam. The two polycamic terms that refer to whole
corpus of. Of physical and cultural and cosmological elements. But they’re both very
strongly located in the body, and specifically in the kind of solar plexus area of the
body.
So I’m going to start by asking what connects cognitive and emotional intelligence.

Because there’s a there’s a an in between there that isn’t often discussed. We know
all about cognitive intelligence. It’s kind of it’s a big a big. Point of discussion at the
moment and we’re hearing a little bit more about emotional intelligence, but I I want
to begin to open up the idea of physical morality. That sits between the cognitive
and emotional and and cannabis is the foundation for everything else. And I want to
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ask what drives the extraordinary human interest in sharing and caring and so hurt-
ing freezes it? Using the AMBANGEL engine to return tequila and non respectively,
I’m going to propose that morality is fundamentally a corporeal element. It has to
be viscerally experienced in order to remain alive. I want to suggest that morality,
therefore, is intrinsically revolutionary. This means that in order to survive, moral
systems have to remain in flux. I have to remain in motion the moment they settle.
Take an idea of divine. All of the secular state, they tend to assume a fixed quality
with redefined walls and laws and this punitive. Social and later emotional economy.
So moral systems that get static. Plan to become inheritant antisocial, ironically and
anti freedom, the primary function being to privatise and administer power as opposed
to diffuse power out through the community Aquila nun. Their physical accountability
physical. You’re not talking here about obedience. You’re not talking about unimposed
moral accountability. This is organic, home grown, localized accountability. Because
it’s rooted in the body of each individual within the community from birth onwards.
So before going any further, I want to look at the theory of social contract as developed
by Thomas Hobbs because. Hobbs was. Very important thinker in developing. This
idea of the possibilities as either fundamentally violent and miserable primitive society.
With man padded against man, or with sophisticated state societies where you have
these rational self interested individuals who agree to surrender their independence in
the interests of peace and security. And by mutual consent, appoint a kind of supreme
ruler. The Wheeler began to collective defense on their personal security and in return
made a bear his laws and given complete obedience. So this is essentially a morally
justified agreement made among individuals that brings formal society into existence.
And it’s important because it’s often used to demonstrate the value of government and
the grounds for political. Dominion, obligation and authority. And move away from
the insecurity of the stateless society. Citizens are apparently agreeing to respect and
bear a new state order in exchange for stability and security. The Stability and security
in Hobbs argued only a system of political rule could prevail. So the the social contract
phase of Hobbs and locks start from the concept of man and primitive state without
political authority or formal checks, and the behavior of individuals going beyond that.
Into a developed social and political life. Guided by principle of natural. A natural law
theory held that there were immutable principles of law that existed as part of the
natural world, that would define what’s right just and good for man. These principles
were discoverable by use of reason. And all people were subject to their laws. And I’m
very interested in this kind of rational paternity authority figure. That appears almost
OK anywhere that we’re talking about political agency, power structure or security.
To my Ibis figure is essentially 1 face of the good cop, bad cop, split personality of the
alpha male. It’s the other side of a form of submission to authority. What I think of
as the the. And command mentality. Against it, you have something else entirely with
collective self that we were discussing this morning in Viver, which is absolutely fitting
with its contemporary movement. It’s the continuing movement of its constituent parts.
And which bulk certainly with obedience. The kind of self that Backtone was writing
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about so beautifully. World and that the way in his world. So there are two big assump-
tions here which have travelled a long way deep into the recesses of modern political
theory, as well as into areas of political organization and society. And the first is that
human communities, without any discernible hierarchy, no government, no. Leaders.
No bosses are inherently unstable and threatening to their members at best, simple
and at worst destructive. The second big assumption is that state society that can self
protective contract whereby we relinquish personal power to government in exchange
for security is a good thing. So hunter gatherers and social. Sexual agalita are nism
tends to take a simple, undeveloped, potentially threatening the the life that Hobbes
described as solitary prayer. Nasty British. Short and unanimous, that’s something the
Leichhardt. But I’m talking about to kind of models for everywhere in which people
are able to organize and experience power. I’d like to develop another kind of picture,
another kind of moral collective. And it’s a picture that has extended out of the. On
the politics of areas and this picture takes the idea of a virtually collectivized body,
in this case the collective female body, as the origin of other moral inclinations and
observances. Before getting to what Nam and Akila have to do with this other kind of
moral community, I want to digress to that paper because I think it’s relevant as the
other side of Hobbes primitive man with his need for delegated power and paternal
state. And I was proposing in that article that by examining the language of the body
in Yakka or BT. And Angela, ritual dialogue. We could start to develop an alterna-
tive understanding of the person, one in which biology and sex were not inherently
problematic because we moved to deconstruct the body is based on that assumption
and could in fact be a source of great cultural power and also. An unorganizing force,
the elaboration performative nature of sex, was arguing in that paper. An expansion
rather than construction. So you have this deprivatizing of the body. And its ability to
reunite into cultural fields and. Ship power pendulum, which moving constantly in the
society. The stress was. That article was on their discursive potential of the collective
body, and I was using the term the politics of Aeros to refer to a whole kind of cre-
ative ritual. That stresses the power of sex. Procreation. Laughter. Dance. This world
of blood and breath over the possibility of hierarchy closure, so biology was. Always
becoming. And gender was what coalesced in the ritual tension between the sexes.
What Victor Turner described as a player of forces working out continually. Going
back to the politics of Arist, after a long time, there’s this sense of the injection and
contraction of power through that paper. Oscillation between the sexes and between
individual desire and group equilibrium. And I argue that in order to produce that
piston like motion polls were required. But. Using bacteria writing on the collective
body and the culture of laughter. It was not the individual life of the body, it was the.
It wasn’t the, as he says, the drama of an individual body or private material way of
life. It was the great generic body of the people. And that points crucial in thinking
through the move from sex to gender. So we weren’t talking about a private biological
body severed by a long history of political religious repression from its own language.
And Jackson had backed that up by by with his work on the power of dance and music
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in. Ritual dialogue meeting that the movement and music and and dance of collective
ritual bodies were what promoted a sense of levity and openness, both in body and
mind, which verbal and cognitive forms, he says ordinarily inhibit.
So, there was in that paper a strong interest in the kind of transformative effects of

dance. On community politics and the way in which people like Van Benjelle or. The
the beauty or the yakka or or the June twent? Are using these kind of transcendent
moments these, these, this, this really heightened emotional state and favored element
to to manage political fields in a way that is quite. Extraordinary because whenever
you have the entire community involved in these big back and forth dialogues. You
there’s there’s no longer. Any need for the big boss? You have people containing and
acting out power continually. So Dad says a defaming quality here. And I argue that
these and other mukundi masana. Like in Goku? Genghi want additional to political
life in the absence of hierarchy, but with central egalitarian forces. And. I believe
that in that paper, one of the central part of it was bringing out what women are
doing in their collective public dances, and this very graphic rival language that’s used
during woman’s dances where they clear the camp. And storm through. Ostensibly
beautified and. The attractive and doing these very sensual dances, but at the same
time completely inviolable, marked off as inviolable. And able to capitalize on that to
really. Bring home their their temporary ritual authority. And I had begun with the
attempt to describe an alternative kind of body politics. And the idea with the idea
of non coercive power. A power defined as being for relationship, self possession, joy,
social equilibrium, and connected it to the to these big collective dances. Using the
term in that paper, the politics of as was part of an attempt to stay fearful to this
culture of the body that draws in the bigger rituals and the the pendulum between
male and female ritual coalitions. And then that low level balls of Soong and dance
and motion that kept going in any community. And. With the constant focus on the
interchange between the sexes. And I think that that issue of sexual tension that Colin
Turnbay brought out so well, and his writing on in Beauty is really. Elephant in the
room. In gender studies. And often in social sciences generally it’s it’s something that.
We tend not to discuss as much in its cultural. To form once things move into culture,
we talk about gender and the sex, the biology, the, the body, the reproductivity, that
whole kind of earthy sense of physical power tends to be. Pushed to their periphery.
So the body that we were finding in these big licentious yacht dancers was a a realised
writing. Cancer to the abilassian person, it was an open, ambivalent body whose jokes
were, as as bactine says, particles of an immense hole of the popular carnivorous spit
of the world that laughs. I argued that the body, Normans normatively at work, in
yak ethnography. Had a kinship with the body that in me occasionally breaks through
the memorial of hierarchical culture. Were aboard you emphasizes that. Domination
tends to restrict woman’s verbal consciousness. The discourse is dominated by the male
values of reality. Any reference to specifically female sexual interests is excluded. You
had here this very clearly unrestricted verbal consciousness of. Evangelical or byaca
woman’s physical presence. And that collective female body, with its contradictory
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signaling power, was vibrantly, publicly pushing back at every opportunity with its
own physical, visceral language to deal with contact and reproductive solidarity and
sensuality. And that I. To the conclusion that this was the language. Of a kind of love
that we don’t often get to see in our public culture anymore. Dominated as it is by
romantic dyad. And you know by the the focus on. The the priorities that are to do
really with the male collective body territory, reality, conquest. This kind of big and
angelic body was speaking to me about a corresponding principle his age was to be a
go for clues on the other. As long as the two groups. Remained in dialogue, violence
was maintained. So I don’t know if that’s clear. What I what I was trying to bring out
is that. In cultures where the male body has a strong collective presence, and I think
so much really does come at origin out of the the out of the the early kind of deep
history of of. The body that without. Our corresponding female collective asserting
the priorities of that collective female body. You have an immediate loss of balance
and an immediate kind of freezing of the power pendulum. It it’s. I’m focusing here on
woman’s collective. Expressions of power, of course, among the Benjamin. Collective
coalition reverse they’re continually asserting as well. But you need both an order for
the moral community to remain plain and in order for power to be able to circulate
through the entire society, you just have to have both. In strong collective bodies,
and that comes out really. In. Stratheren’s work on the Melanesian NEO collective
body, asserting dominance continually over. Over individual women. And. So what I
was trying to assemble using the work of Colin Turnbull, Michelle Kislyak and Julian
Lewis, is wonderful ethnography on the end. Was the speaking body at the pivot of his
power pendulum. This was the. It had to be repressed by orders. Where hierarchy is the
dominant principle. But as bacteria had argued, if you take away the static ideology
of hierarchy. It’s like lifting a wedge out of something that’s been blocked, yeah. The
body kind of starts to laugh and things start to get interesting. The pendulum starts
to move back and forth again. And what’s striking? Reading back teens writing on the
world of carnival, and this laughing body animated by strings of abuse and body jokes.
As the parallel with so much of the data on Hunter gatherer ritual life, so I find his
work then and I still find it very important in thinking through the political nature
of Yaka woman’s social collectives with the spotlights on procreative sex and corporal
Power Gener. And it’s important, too, that teens work is quite important in setting
into our political terms the repercussions of the loss of that collective maternal body
from the cultural field. The body that once offered such. A kind of joyful counter to. To
mill dominance. The the iOS paper was describing this literal and metaphorical dance.
This this politics rooted in motion. And I argued that public virtual performances
among the Angela Davis were operating as a powerful body statement on behalf of
egalitarian reality. These exchanges were means of creating society. They weren’t 1
of societies tools. Weren’t just a nice. Offshoot of something else? The conversation
magnited between the sexes was the structure of social life itself, which suggests that
antagonism is explored as part of a cultural conversation. Necessary and positive. So we
kind of would have would have tension. Being continually juggled as a creative force. In
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obedience oriented cultures. It’s normal to attempt to resolve social antagonism from
an ethical moral stance formed in the belief about journalism not as a conversation,
but as a permanently closed door. But resolutions in such contexts is potentially. The
point at which dialogic freezes notion stops and hierarchy floods the interpersonal field.
So the politics of Aeros was trying to bring out that somatic conversation that was.
Contained between the sexes and of course, the political implications of that way of
managing power, the way that the power field was kept playing by the work of the
sexes is enormous. So. Following on from that. I would like to read a wee bit about
both the jintoire nominating substance norm and the endangered term Aquila to see
what kind of body these might. .2 are elaborate alongside that collective virtual male
and female. Coalitionary self and moving away from traditional ideas of morality as
something planted in our heads. A set of concepts or rules or constraints agreed on and
listed like the 10 Commandments to compel people to behave themselves. This is what
I’m calling corporate morality. It’s a whole other kind of accountability, and I’m going
to just read directly from this fantastic. It’s it’s a follow up really to the work of the the
two anthropologists involved here, Richard Katz and Megan. But it was designed to be
accessible to to non specialists. So it’s called healing. Our hearts happy. And here they
are. About non his substance non that permeates all into our life, particularly that
the the dancers, the healing dancers. Some anthropologists have translated numerous
medicine, but it is more than just medicine. Normal energy, spiritual energy. There
are many reference for non and the limits to these reference are purposely ambiguous
things of. Caller, including things out of the ordinary, like herbal medicines, African
sorcery, menstrual blood, the vapor trail of a jet, are among the contexts in which
the word norm is used. We were constantly frustrated in any attempt to pen down its
meaning. Jintoir people say none is a thing unto itself. What are, in whatever form or
function, none is felt as strong and the word NUM itself carries the power of none. None
is invisible. There can be seen and picked up by experienced heroes during this state
of enhanced awareness. It’s located only by its existence in a particular form, whether
it be a person, a song. None isn’t personalized nor personified. Nobody can possess
it exclusively nor control it completely with primary force. Imaginative experience is
out of strongest and healing damps. It resides in the dance fire. In the healing songs
and most of all, in the bodies of the healers concentrated in the pit of their stomach
and the base of their spines, the dance activates phenomenal healers. And their dance
movements, they say heat up the men when it burns or vaporizes and rises up the
spring. And they quote one of the their heroes are saying it hurts. It’s like fire. It burns
you as no one reaches the base of the hill or skull. Lay enter a state of transcendence.
Once in the state, the dancer can heal. Often translated as tramps, it’s actually a state
of enhanced awareness. In which haloes can travel physical and psychical overgrowth
distances. But laughter is never far away. The same strict western distinction between
the sacred and profane doesn’t exist for the gin toys. There, the dance is their most
intensely spiritual event, but during it they exchange some of their spiciest jokes. And
tease each other with friendly vigor about their dancing. It doesn’t have an atmosphere
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of solemn piety. They have a sense of awe is profound. We do this, says Mesa. When
our hearts. And you know, it’s such a beautiful description. Could really go on and
on. But essentially. This this force that is. Very strongly rooted in the the gut area of
the body is. A kind of synergistic force. It’s diffused out through the community and
brought back into the bodies of the heroes continually. You can’t control it. Can’t own
it? And nobody fully can sum it up. Or or even really fully understand it, because
it’s one of these. Slippery. Kind of elemental. And body concepts that that nobody
can claim, they’re they’re located. Very strongly in. Actually in in the uterus area of
your body. And it’s interesting because. The regime twice said that women during
the reproductive years have to curb their dancing because they’re natural norm from
puberty onwards is so. So, so hot, so powerful that if they were to dance as well, they
might kind of overflow with this. This power was heat or visceral quality, and so they
tended. In women healers who are a very, very much respected and do a lot of dancing
and healing, women in their reproductive years tend to sing their their part in raising
their hip to the norm is to contribute the same. At the singing is. As visceral and as
as tangible as the norm is, they say it’s like a it’s like a physical quality when you
can’t touch the the song and you can’t feel it in the air. The healer’s canteen. So
the the profoundly connected. So you can spoil your mom. By refusing to share it, or
by trying to hold dances. That that’s that’s people say that that kind of will spoil a
healer. He won’t be able to work as effectively. People won’t trust him in the same
way. So you have on one hand this very powerful. Physical quality. Cater and the body
that’s being used through dances to heal the community. But on the other hand, you
can’t privatize. And it it took me long to thinking about Jerome Lewis writing on
the evangelical term Aquila. And Jim has a brilliant paper on Michaela. Where he his
he’s talking about. How central it is to and then jealous thinking the world. And how
physically it is. But again, how it’s owned and shared by the entire community, it’s
not something that anybody can ever claim for themselves. So so now I’m going to
just read a paragraph from from him on the Keyline. He says it defines how the body
is vital, forces reproductive potential, productive activities and their products, moral
and personal qualities and emotions. Should be shared to ensure. Members experience
good health, unproblematic childbirth and child rearing, and successful hunting and
gathering from an eminently perspective, these are the basic components of a good
life. Whenever Killer contributes to the mechanics of a non explicit egalitarianism
at its most fundamental level, it serves to organize gender roles by defining them as
primordial, as bound to bodies, and bound to biological processes. Akila establishes
hunting and childbirth as prototypical activities, defining people as men and women,
and weaves these ways together in a complex set of interrelationships. The language
of coughing and tying is used to elaborate this Aquila dress is cotton and its discourse
on proper sharing and keeping things apart, but simultaneously achilla. Tile is many
things together. Smells gender. Married couples sexual politics. Cosmology and Galilee
Anism as a political, moral and economic orientation. So you can see in both of our
data and then Jones writing the way in which in contrast to 3rd commitments and
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responsibilities, copoire morality is premised on contact. It’s it’s premised on in the
non case literally of the the the contact of people during the healing down. Women,
when they’re singing to to to raise them just, you know, wrapped around each other
like a like a loop and. And the singing comes out of that wave and daughter quality
and and. The the the physical element of the healing is is primary. And with a. The the
contact is being made between. Men and women activities, men and women’s bodies.
Men. Male and. Power game sports and menstrual blood. People are being connected
by this kind of constantly moving polysemic term as it works down into into body.
And the egalitarian habitus the the continuity of the person from birth onwards with
this larger socio kinetic body, guarantees that fault morality. In which ones able to
connect by having experienced the other, and that’s that’s what I’m arguing.
So. You know, I I think for a long time, I thought in morality as something. Having

been raised an Irish Catholic. To dread, you know, just it was like. Yeah, it was a scary
word because it was being imposed on me, and it was Puritan and oppressive, but my
understanding of it is completely changing through understanding what. A live moral
community is. Real morality is painful, and it’s empowering at the same time. It’s
less about abstract rights and wrongs and issues of trust and respect. It’s. Automatic
it registers concretely. Affects the got. With stomach the lungs, the heart. I think
when you’re feeling for someone when you’re caring about someone, it always registers
immediately in the body. Not what you think you know. I’m so sad for her and so hurt
for him. It’s it’s in your stomach. In your. It’s it’s a visceral experience of the other.
This is what Sir heard, a biological anthropologist argues, was the great achievement of
early modern. Ancestors of early modern humans with this kind of emotional modernity.
This ability to be connected to other people and interest in how they’re feeling. And I
think that that kind of morality, what kind of moral responsibility? That’s emotional
and visceral, and contains this desire to be similarly known and felt for. As Heardy
argues, would have underlined all subsequent cultural and linguistic. Developments. So
when you put that beside the kind of Irish Catholic morality I grew up with. Static,
disembodied Mor. It’s the. Hierarchical. The static morality is dead. It’s it’s no longer
within the experience of the body and so it has to be imposed from the outside and
against the way it’s it has lost its living quality because people aren’t experiencing it
and they’re not passing it. To their kids. In the same way. Hunter Gatherer is likely
and benjelly all through this striking contrast, and the privilege of motion. Overstock
is sharing over privacy. Contact and physical. The physical contact. Over control and
there’s a huge emphasis on that from both on words that children are not only held by
a huge amount of of different people, they also. Fed. So babies are being breast fed by
whoever happens to have milk at any. Is the extending of the the baby and the child’s
body out to enter this collective body that isn’t literal? It’s not just metaphorical, it’s
physical. You know when you’re sharing milk. You’re sharing. When you’re sharing
the energetic labor of holding and saving other people’s kids. The the. The whole
possibilities for the body are extended away out beyond this little individual eagle.
But we were very good at living us and never not so good at living us. So both the
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Ambientel and junkua refer to an embodied source of power or heat located in the
gutter area, cultivated through these cultural and natural practices. This core power
that’s expressed through the community, through spirit or healing dances that flow out
of and into the person. Simultaneously, a key line belong to individuals, but they’re
inseparable from the collective body, which brings to mind. Things like the Buddhist
concept of the Hara or vital center, which is also located around where we got area
a lot of cultures have that. Actually the the idea of this core. Kind of power a body
power. That’s that’s not so developed there, but you can. You can find it. So to me this
is called poor young morality. It’s kind of like the biochemistry of of the community.
It’s. Its velocity is stored in individuals using the cultural containers of Aquila and
non and you can feel in the data on non this immense power of. How to be generous?
How you can be generous whenever the source of social and political power, not to
mention spiritual power and energy, is located in the young body and cultivated in your
body. From birth onwards. You have this idea of. Generosity as power and stinginess as
weakness. As caring and sharing as having this powerful kind of gracefulness in it, we’re
holding and withholding the brittle small quality so that the scarcity mentality. That
defines so much of. Modern society. Modern hierarch. Comes to seem very small beside
this. It’s generous quality that’s cultivated through men and tequila, which comes back
again to Aeros and the flow quality embedded in that concept is kind of a lesque and
abandonedness or openness. That goes beyond the individual person. And seemed
to be cultivating this personal poise or earth element hand in hand with dynamism
and fluidity. The responsibility for controlling power is centered in the Gotham Solar
Plexus area of every individual, so that people. Are able to experience the the wider
kind of spillage of the that big spiritual power that Jean Tuis talk about when you
talk about. You can only experience that by being. Rooted into the community. And
that again is that comes back to the the idea of the politics of errors. So for me, hunter
gatherers like the and Angela turn Cartesian dictates on their head by suggesting that
it’s the removal of the self to a small area around the dorsolateral prefrontal cortex.
The rational analytical brain. Which leads to all subsequent dissociation and anime,
and failure to manifest fully in the world. And in fact, there’s a great. Writer on
social trauma Vanderpool and who has a groundbreaking study of trauma and society
called the. He keeps the score. And he suggests that it. It’s new and often about the
anthropological literature that it’s only via a return to the sensory world. It’s only
via a return to body intelligence. And the reunification of things like the sympathetic
nervous system with the emotional brain, with the center of self-awareness, the media
prefrontal cortex. It’s it’s it’s linking up all these parts of. The flow within. The. But we
allow people to experience themselves as connected and alive, and and he uses a lot of.
Things like dance, yoga as well as to try to bring people have been highly traumatised
either as children or or later back down into the body. For him, it’s all about rooting.
In that vital center, which is exactly what people like the ambangelia recognising from
birth, that to be a complete person you need to be able to access that. That that
physical sexual. Ity that becomes the foundation for women coalitionary race. So these
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kinds of egalitarian social systems are offering a striking contrast to hierarchy and
their privilege. Of this kind of sensuous tactile flu. And I’ve argued that the expertise
is in virtual structure or social power shared by being continually circulated around.
Community. And here we can see two powerful mechanisms for doing that in non and
acula respectively. By keeping the experience of the body public. They’re epitomized
by teams, the great generic body of the people. With intensely political moving force.
Sort of builds sociality. Egalitarian systems are striking in their physical respect for
children, as I’ve said, and for the way in which infants or community community
parented everything is pooled, and I was thinking about this. Thinking about the the.
The literature on coalitionary literal and thinking about the the ethnography and the
likes of. Benjelly with these qualities, these kind of smooth, slippery, deeper qualities
of non manaquila that are the energy of egalitarianism. Really. And I was thinking
about the relationship with children and the fact that, you know, just as we’re moving,
like our children, but. Us, just as their land contact from us or not, we learn from
them. Their teach us how to touch, how to hold, how to nurture this vital life, energy
and the human, how to be tender, how to be generous not only with resources and
time and energy, but literally with our own bodies. And I also thought that children,
whether cult, culturally central. And held at the crooks of that collective social body.
A big force in teaching. And keeping going that the player element in how they loopy
and irrelevant and jumpy and so many of the things that we as a culture stand our
entire time trying to draw my different. So I thought is it any wonder? The kind of
you know, siphoned off from the rest of society because they’re dangerous to the new
collective body. And isolation from its female counterparts. They’re dangerous to the
new collective body, separated from its paternal. It’s it’s it’s paternal part in this
dialogue that goes on between maternal paternal and children. And and. Among the
and Gene twis. Previously, puberty held at the crux of the social body, young people
are. Actually being encouraged to engage in practices that will cultivate the substance
located in their solar plexus area and connected through all these web relationship,
meaning and metaphor to the vitality of the larger body, they’re encouraged. Of it, the
rate of own moral capacity for fostering ritual and social connections to everything and
everyone around them, so they’re actively involved in the waving of their own bodies
into this molecular system. What are we cultivating? What are they cultivating when
they’re cultivate, Aquila or non? What are we trying to cultivate when we talk about
things like the Hara? It’s basically responsibility to the community. Accountability to
all the other bodies of which we are part and in which we depend. And I don’t think
it’s a surprise that men, particularly, have been encouraged to ritually cultivate this
quality. Aquila on. Like I said earlier, the Gen. twos are woman’s norm automatically
flows up the puberty and remains volatile for the rest of their cycling life. This is an
element women automatically, by virtue of their cycling reproductive body, are believed
to have access to. And. Uh. The focus for for Near Hill is in Nome or for in Bengali man
who are really trying to build up strong. Aquila is in being able to. Share everything
that you have with your community that that increases and strengthens your Achilles.
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Through your own physical conduct in the world. So not only are they offering access
to a more universe, they’re also a kind of constant cautioning that if you want this.
This beautiful heat or energy that everyone cherishes, you need to be able to adhere
to shared principles. Egalitarian principles. Using the insights of Sarah Hurdie into
the emergence of emotional modernity among cooperative building. I suggested that
what lies at the heart of this live molecular system? Isn’t as a lot of recent writing on
egalitarianism, the evolution of egalitarianism suggest warfare or intermail exchange
networks are necessarily even sex. But. Babies and children and the coalition remains
a lot evolved to protect them and to keep them culturally central. I. What connects
cognitive and emotional? And the answer seems to be everywhere to do with this
articulate, socially responsible and inherently joyful common body. By this measure,
the kinds of hierarchical capitalist gerontocracies that we now see dominating globally.
Based on male collective imperatives. Territory variety, quantity of equality. Working
directly against the survival needs of children and the rest of us are fundamentally
immoral. So anthropology is perfectly placed to examine and describe the egalitarian
alternative, organic, corporeal morality.

Post-lecture discussion with Ingrid Lewis and
Camilla Power
Ingrid Lewis and Camilla Power join Morna Finnegan to discuss the politics of the

body and hunter-gatherer morals.

https://www.youtube.com/watch?v=JbxSC9yfgDw

Ingrid Lewis: That was brilliant. What I absolutely I could not agree more with
you and I could not agree more with what Camilla. In her talks, what I take away as an
absolute key sentence of what you said is egalitarianism evolved through babies through
collective. And but my experience of living with a Benji for three years and being
initiated into the Benji woman’s. Knowledge of Goku what it is to be a woman and
how to conduct yourself as a woman is exactly that, women. Ritually and continuously
and cyclically will hold up the mirror. And they hold up that mirror to mail the
more collective body and to more society. Very, very, very explicitly by becoming this
female collective. Women actually grouped together. They link arms, hands, legs and
they stem together through the camp as one. So it’s. Women dancing singingly but
actually making lines and groups and boards like these. Real big boards and they run
manically through the camp and they sing one particular song. Very loudly and that
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is. One woman, one penis. And that puzzled me to start with. What does that mean,
right? They will explicitly enact male sexual behavior. They will explicitly insult male
sexual behavior, but do. But in a very mocking way to enchant men back into a good
type of behavior, what it is to really raise a Society of equals where babies the next
generation is being cared for properly. So not one mail can come in and impregnate all
these. It’s one thing is where one woman or not one PTS with lots and lots of women.
Morna: Anti alpha male.
Ingrid: It really is anti-alpha male? So explicitly, so hilariously funny as. So when

I ask the men, don’t you find that insulting because they seem really? Quite insulting
songs like the penis is like they call it the Dum dummy. I don’t quite remember the
word, but there is a Caterpillar that Caterpillar that works in the forest is blind and
it’s dumb. Bulls and bones into things. And they say that a male penis is just like
this climb. Really. Pete, not Caterpillar. This blind millipede stumbling and collapses
before it even gets in there. So really. And I sat with the men and I asked doesn’t.
Insult. And I said, yeah, yeah, I. Said. But why don’t we do anything about, you know,
why wouldn’t you work? Because it’s so nice. It is desirable, so at the basis of life, life,
sexual reproduction, there is no life without sex and. Only write checks can really lead
to right? So women bring morality as as as as a whole body. By all the time holding
up that mirror and. And sharing their values very explicitly with men. In a way, it is
like they Polly made men regularly, and especially also young boys with these ideas.
What is permissible behavior and what is non permissible behavior? So just having
attempted asylum on what is culture and how does culture shape our values and how
do our values shape our culture and how is our culture now? Can we do in order to
get out of the mess that we are in with this consumerism and? Capitalism and it really
made me think very deeply. So it was at the basis of all of this, we think about handing
down culture to the next generation every time, but we see generations often. We are
as adults, however, you know. 20 somethings and then we see the next generation of
adults. But before there is a next generation, there are babies. And unless we have a
corporate corporation between. Males and females. That won’t work, and the women
reinforce that time and again, pollinating these ideas and sharing these ideas with men.
It’s not unusual that men straight after an Goku, which is this female corporate dance,
will do. Show or we’ll do another mail dance to also show them as to unity to show
women how desirable that is and women love it. It’s wonderful. And men love it to
be insulted like that. But to be shown. This whole amazing, really desirable sexuality,
because that’s the the fabric of life. Is that sexual reproduction? And that can only
be given a good life if that is shared really appropriately. I really love that comment
of yours and how visceral it is, and that it’s not in the brain.
Morna: Not at all. Not at all.
Ingrid: No, it’s not in the prefrontal neocortex. No.
Morna: Yes. Absolutely, it’s it’s a good it’s an area. And what’s really amazing

is the fact that that’s recognized so strongly through. You know your power is here.
That’s just really Earth and. Dying and teaching kids. But I I love this. This practice
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of weaving children and to this collective body, in a sense of themselves as collective
being able to flow over. But also locating responsibility for that. And then you know,
you’re part of. You experience thrive moment, that you’re responsible for it, and it’s
absolutely yours and that’s human sociology, really kind of finest krispist form. And
so it makes me mad when I come across references to simple egalitarianism. Versus
complex hierarch. Yesterday, there’s nothing simple here. Extraordinary complex.
Ingrid: No, the incredibly sophisticated.
Morna: It’s thinking through the guts, thinking through the listener, but also

exploring that out of that culture. You know, danced lived. Society. It’s wonderful.
Ingrid: I mean, that’s. It really society, everything is being shared through being.

Right, so you can’t in a in a sort of Agricultural Society, the mind is being. So you’re
being told this is not right and this is more behavior and that is how you have to do
that is how whole society. You have to do it when you’re that old. You have to do
this when you’re the Benji. Never ever dream of doing that to go to anybody and say
this is wrong and this is right. Behavior. And this is how you do it. You to point to
somebody that would be our agents. Who are you? But what you can do is to enchant
people. Look how nice it is to be like that. Watch what women do they say. Look how
nice we are. Aren’t we sexy? We the beauty side of. So aren’t we really, really, really
incredibly desirable? And men go. Yes, yes, you are really, really, really desirable. Men
do the same, so it’s really. By enticing people into, isn’t it nice to be just together and
share properly rather than instructor? It isn’t been preferential to can’t wait for your
talk next Tuesday Camilla to deconstruct that even further. Because they just embody
that. It isn’t that things can’t be. There was a new song that popped up that I had
never heard in over 22 years. Going and living with Angela, you know, in interviews.
And that was a song about. A man whose wife had been pregnant and he went to.
And be with another one. So it wasn’t a song that. He was bad and this is bad. It was
a song just to make everybody know there’s a man his life is pregnant and he went to
another woman and they sang it with such joy. Provoking art and continually up and
down the country. Knew that’s what he had done.
Ingrid: Yeah. So simply. And now it’s up to you. You make of it. It’s not a that was

so bad in his life, right? You shouldn’t. No, no, it’s just that that’s what happened.
Morna: Yeah. Yeah, that’s absolutely that’s it.
Ingrid: That’s that.
Morna: And everyone experienced with the shame and bullying and you know, you

don’t have to be lectured. Just.
Ingrid: Yes, you just seen it and I guess that is it at the basis of all of that is trust,

Camilla says. They’re very, very beautifully open to see about, you know, when did it
become advantageous? That we could treat each other’s eyes going somewhere. And
in evolutionary times that we could really share intent and looking there, not for I’m
looking then you shouldn’t see that lovely banana. Now want to have. I want you to
see what I’m seeing. How did that? You will talk about that on Tuesday.
Morna: Wonderful to I’ll just shut up here.
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Camilla: Sure. I just said it safely.
Unknown: Take this.
Unknown: If you haven’t come up, make your own because it needs to be on there.

If you’re going to do it needs to be awake.
Unknown: Yeah.
Camilla: Yeah, yeah. I want to.
Unknown: Yes.
Unknown: Get it done.
Camilla: That’s so big and yes.
Ingrid: And I assure you would love it too, if you would go to the. I mean, I have

the experience not with the people that practice non but with a. You would feel. It’s
not something you do through your brain. It’s something that.
Unknown: You really do through.
Ingrid: It makes you be different in the world. I. Experience.
Camilla: OK, this beautiful wise things being said here from Rena. Ingrid, the idea

that in some sense babies are shaping and creating morality. Is everything. Wonderful
idea that comes. It comes immediately out of Sara Heardys work. And this is, you
know, you’re you’re you’re making very. Making it very. Yeah, palpable is one way
to say it. I’m also struck by the what you said of. The understanding among that
women do not practice. Diving into. Fear and trance when they’re in reproductive
years with this notion that they have on anyway from their through their mental
cycle and reproductive power. Men somehow need to be. Incalculated and educated
in that, and it strikes me that there is a perspective on evolution that maybe I try
and develop a bit more next week. That it is, as probably been said before, that
fundamentally human mayors have been compared to great ape ancestry, have been
really feminised. Feminised in terms of the ability to, well, feminised, in terms of
inter subjectivity and. And being able to look another person who I understand what
they’re thinking about. And surely that starts with cooperative breeding, cooperative
childcare coalitions within which men will become first, sort of orbiting and peripheral.
They were drawn into by being born into those conditions is more children, of course.
And actually brothers in relation. Ships may be very significant in. Developing in
domestication in that sense. So there is a there is an aspect of. It’s it’s something
which for most primates, female social capacities and MCS would be if we think of
bonobos as would be. Air Force, the female social brain as such is is usually these days
given priority. And men are being pulled into that. Through all kinds of mechanisms
that Sarah had recorded in terms of hormone, hormone and magazines, excet tasting
and so forth, yes, but this is also what you’re suggesting here. Is that to actually really
get to that depth of the empathy of the solar plexus, the feeling of what? Is another
person. Sense. But all the the work of healing, all the work of the shaking and so forth,
it’s that’s going on. On with the trance. This is something that the men are kind of
being led to and being inculcated in. And it’s as if, you know, women, women kind of
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have it anyway. And and it’s been been drawn out and and and and raised in men. So
it’s it’s as good as if it’s a kind of feminization in some way.
Morna: That’s I I was struck. Chris paper, where he describes the experience of.

Trance, which is similar to this kind of feeling that it was really enlisted.
Unknown: Yeah.
Morna: On their physical qualities that I would have associated with labor. You

know PM meets painters by legs are shaken.
Camilla: But pain here.
Morna: The sense of heat or fullness building here, something that needs to be

expelled. And I just said that’s just my labour, the whole discussion. But actually you
heard it’s like there are two layers to this.
Unknown: Hey.
Morna: There is the just the the peer experience of energy. That is accessible to

everyone, and it’s something that’s been used for the community. And then there’s
also, I think that aspect of meals sharing and reproductivity physically experiencing,
you know so much that’s to do with labor and child growth. And that’s where the
power of the healing comes.
Unknown: Mm.
Morna: It’s very exciting.
Ingrid: I’ve heard from an anthropologist of Venezuela anthropologists that again

it’s it’s it’s, you know, cultures shape our values that men very much share into this
process.
Unknown: OK.
Ingrid: And it is just a common acceptance that men can have pregnancy symptoms

when their wives are being pregnant, so they often suffer backache and other, you know.
Morna: Pregnancy symptoms because it’s.
Ingrid: Accepted in their culture that that. All.
Morna: Yeah.
Ingrid: And so it is so. Very interesting.
Morna: So the Herdie says. So she she talks about the more men are holding babies.
Camilla: Changes the whole human. Yes, well.
Morna: Makeup of the father’s changed, and so it’s brilliant. The more you hold

this beautiful kind of non privatized.
Camilla: Signature has.
Morna: The more your own body responds to, the more you’re trying to them and

to enjoy holding them. And it’s just so much going on, even under the surface of what
we can analyze or rationalize. And that’s, I think, what makes this really visceral. You
have to bring.
Unknown: Yes.
Morna: Quality and yes.
Unknown: Shall we open up a bit? That’s anyone got questions.
Unknown: Yes.
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Unknown: So contrivations.
Unknown: To make Chris.
Unknown: Just a quick question about you more. Can you tell us again the title

of that, what you were reading from? Hello.
Morna: Human makes our hearts happy.
Unknown: Speaking basically, basically and.
Morna: I’ll let your hats in. Hats, Saint Denis.
Camilla: So. Richard Katz is first author and business.
Morna: Thanks.
Unknown: For pointing. The greatest thing ever written on trampoline.
Camilla: Skills because they’re killing. Low have a have they emphasise it’s worth.

Mentioning this here because. I’m thinking about timing and Moniz youthful use of
bacteria theory. And of course, when you think of bacteria, it’s. Good task. Which is his
his watchword. But we are also talking about the beauty and the wear this morning as
well with with Ellie and pH. D by the. All the beauty of the women and their senseless
beauty in creating their mockery of the men and their their laughter. But what button?
What the grotesque means is specifically, doesn’t we have the idea that it’s necessarily
ugly, or necessarily, but actually it’s about the it’s about the ability to transform. It’s
about the it’s not being fixed, it’s about transform. It’s about. Distant transformation
and openness and flow. There are no boundaries. There’s no fixity. So. That that idea
of of what is actually happening in what’s being called trance is a state of enhanced
awareness that we’re talking about the the men’s experience with John Plassey and
many other Bishop groups. It’s about this show, this state of complete. Shaking men
fixity, where people are re engaging with. The the state to call it this. What is it? Way
of being like so-called first creation where there was timing here so returning it’s chaos
which is not static.
Ingrid: Inhales.
Camilla: Everything that money is. It’s not static, but it is the reinvisiting and

reconceptualizing of. Morality of order, that is a, that is. But it’s not. It’s not order
been fixed. It’s everything potentially changing. So the girl in her menstrual heart is
changing to an animal and is changing to a hunter and and everybody must change
with her. And if they don’t? Then there will. Then there will be grave consequences.
So transformation, the grotesque is this transformation and constant change and the
lack of fixity. Which is what’s happening.
Unknown: Buddies. Criticism, openings and things I say.
Unknown: Yes, that’s.
Camilla: In that sense, it’s not the no boundaries, yes.
Unknown: Go back. You know, if the body when it’s open. All the different systems

the body has is where it becomes the collective body and the laughing body. And of
course laughter.
Camilla: That said, we afterwards outlined.
Unknown: The first the vagina is in the waves, and so the ****. ’S back in there.
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Camilla: Yes.
Unknown: To show how the body. Speak through all the. Different bodies our

bodies have.
Unknown: I.
Unknown: Sorry, right, that was Chris question, not yes.
Unknown: I was wondering. Because when you was talking about. The example

with the man who was with one woman and then who went to another woman. Was
running the in between the women though.
Unknown: I.
Unknown: Obviously this, I thought. Knew about this other woman or not. Do

they kind of get? Do they go into conflict and then how do they resolve that in between
themselves, not only in between?
Unknown: Like all other women.
Unknown: OK, you do also do like.
Camilla: Right.
Unknown: Sing me a way as they do me. Or is it a different dynamic of this movie

amongst women? You should be.
Ingrid: There is very, very strong coalition amongst women and women don’t go

against women, but you know human characters all over the world as a saying. Yeah,
I’ve got also.
Unknown: All sorts of.
Ingrid: You know. Open before and greedy people and India people are happy,

good, lucky people and a conflict of course happens. Women will also shout at each
other. Usually this is done. Again, in a in a very context. So. Say I feel you’ve made eyes
at my husband. I might do a masambo in the morning masamba. Public speaking, so I
will get. Really early in the morning and I’ve run across the. And I. Just tell everybody
about what you do. I don’t come and tell you. Blah blah blah, but obviously there
will be food. Feeling it’s a conflict and I express. That. And they will express it in
more uncertain. They will just tell everybody about it because we are collective and
then there will be comments out of. Heads are, well, leave it alone. Back to. Don’t
make so much noise. You. Just shut. Or rather, saying, Oh yeah, sometimes she’s like
that. It’s it’s, it’s. It’s out in the open. Can be. Once again, she said. Because I said,
don’t you tell anyone for whatever reason that was? I say I will share. Tomorrow will
share some food or. But then he said, you can’t ever hide. Some you can’t tell Benji to
hide something from other bencheri. If one Bencher knows all benjelleno, and this is
so. This is so it’s held by the community. So I’m like, morning, when when if a woman
loses her husband, she might, you know, be a. She will scream and roll on the floor
and cry. And it is allowed and it is allowed. Only should that become. For whatever
reason, you know and she feels, you know, people might feel suicidal and grab a knife
in type of frenzy. That is, when people will interfere only for the continuation of life.
That’s the only time that there is an interference and stopping something. Otherwise
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everything is allowed and shared, but collectively and not usually you know so much
1:00 to 1:00. Does that answer your question?
Unknown: And do they have? So you said they have like husbands and so do they.
Unknown: I I checked to that term myself.
Unknown: Don’t collect the hidden.
Unknown: To the. Husband and wife when there’s no weddings and contracts and

things like. That I don’t, I feel.
Unknown: There’s no longer this. Rather than, they don’t share each other like.

Kind of.
Ingrid: Yeah, it’s 111 penis and they call each other my. Wife but.
Unknown: OK.
Ingrid: She’s.
Unknown: Can.
Unknown: You translate that to wife and I don’t. I think it’s quite dangerous

because it it gives the impression that everybody in the world seems to have gathered.
Unknown: OK. Yeah.
Unknown: Their rates often contracts and women belongs no matter whatever.
Ingrid: Well, if a boy or a girl fall in.
Unknown: It’s better to use them.
Ingrid: That. Experience in one camp, but I just heard a musical, the mother

walking in Camden shouting and saying my daughters too young and. Is not good.
And you know, what am I to do? And. And then what had? You know, when a boy
and a girl fall in love, they will create a heart. Very quickly constructed and cover it
in lovely leaves and then they sleep in it. Together.
Unknown: Can we also decide then one day not to be together and go with other

people as well?
Ingrid: Yes, yes, they can decide to to go apart.
Unknown: Will be going to agree with marriage and if you just, you know, for a

lovely relationship.
Unknown: Yes.
Unknown: The last but. Why on Earth would you? The state involved in the

wedding when you’re married.
Unknown: I mean I’ve.
Unknown: Never just worked at the point of it. Was, but I never. Tax advantages?

Apparently, but I was being asked a little bit more about. I mean, you didn’t mention it
quite in this talk, but in your article about general you, you referred to communism. In
sort of division by primitive communism, but you always quoted it, people, communism
and. And I was wondering if you could elaborate on that because it’s it might be
interesting to people here what you meant by Communism in motion.
Morna: Thing we’ve been talking about, doesn’t it tell? It’s not just about. In

a fixed sense, it’s it’s about the movement emotion created by showing. And it’s im-
portant because. Traditional understandings of communism to me are kind of. But
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they’ve already kind of gone up into that web and. This, this, this Polemon is an
emotion. It’s kinetic. It’s it’s visceral, and it’s constantly moving through people’s
bodies and through dance and through singing and through circulation of power and
the community, so. It’s it’s like the original communism, really.
Unknown: And.
Morna: Well, I just. The politics of the areas was really. Another way of saying

Communism in motion, I think.
Unknown: OK.
Unknown: I I feel I will try with one thing, which is that all the time in the back

of my. Somewhere I’m I’m hearing. Voices from the very. Sexual stereotypical. You got
masculine, feminine. You got this rigid gender identities and models. Nowadays, all
progressive people have got the underlying. We don’t find very long with the change
that we make. Some agendas we, you know, we don’t.
Unknown: The.
Unknown: Don’t care about this. Female Rosie and Melrose on the left. So all this

stuff from that sample is all a bit reactionary and I want some answers because I won’t
get you for answers because I get this. So let me. Time. I was sort of addressing my
question to you.
Morna: OK.
Unknown: That’s it.
Morna: I just my brain is going to sleep better.
Unknown: I think that’s very easy because I mean you.
Morna: This morning.
Unknown: These discussions all the time. And gender in the supposed dissolution

of traditional binaries is a way of adapting the ultimate flexible human for the area of
all capitalism.
Unknown: It’s.
Unknown: It’s nothing to do with releasing the. The the the capacities human

capacities including the. Motility of gender nothing for that.
Unknown: OK, my side corrected.
Unknown: And it’s also neatly avoided the question of child care and. Like that.

Yeah, it goes away from the subject. You know, just completely occurs, so you don’t
enter into that contradiction, you know.
Morna: Yeah, I think.
Unknown: Neat way of sidestepping everything. You know that you do all three

of you talked about.
Unknown: It’s just that my granddaughter really has an ounce and he doesn’t

want to be referred to as he or she and she wants to wear clothes which don’t make a
distinction between. And the pack is all raised. I mean, I knew it was all raised, but
it’s.
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Camilla: Sophistication. And how to gather general practice, even in what we’ve
been just talking about, because there’s on the one hand both is kind of you mentioned
the carting and the tying.
Morna: Cool.
Camilla: Opposite medicines is so important and so on the one hand, there’s this.

The men kind of being tied into the women. And becoming as some sense. But on the
other hand, this is this cutting. Edge men are going to do shop and they’re going. Be
so invested and. Charge and that men can be. But on the other hand, they’re hunting
and killing a gay man. More is like pregnancy. So is this oppositions and these comings
together?
Morna: And then yeah, that’s just what I’ve never said.
Unknown: Done.
Morna: Know the stereotype in London, male and female. I was thinking exactly

what. It’s so much more sophisticated than that. We’re talking about a sophisticated.
Political and moral economy. That’s what I would like to bring up more. You know,
almost, almost moving away from the debate about, you know, has occurred from
women, men, gender stereotyping and bring it out into. Political morals, you know,
social. Communitarian. Concerns and oriented all the time because this is what takes
it away from, you know, men and women being fixed categories is that constant cutting
and Tang back and forth, slippery to and fro. At the center of which our children, the
brilliance. The system. It’s containing the children in a way that allows them to thrive,
I think. And when you look at the kinds of systems we are now living in, everything
about them is. Is to do with Mote containing the kids, not protecting the kids, not
putting their needs first. You know, I mean people try individually and sometimes in
little communities to do that, but I’m talking about the big public. Corporate capitalist
hierarchical machine that prioritizes everything except children. Really.
Camilla: Or or. Let’s say it parasitises on. The fact that parents and and the

atomised kind of families will.
Unknown: Prioritize children enormously within their.
Unknown: You know little.
Camilla: Spaces and then on top of that Hut is the the hierarchy of the capitalist.

Very much male dominated. Their children are just pushed into the edges, where
they’re going to be looked after by them in a private way. So it’s parasitising on that
for reproduction of society.
Morna: Yeah.
Camilla: And and and that will reproduce all this fixity agenda that, that people

are battling against. Are rightly rebelling against. And I I’m not quite sure. I feel
so dismissive about the the non binary challenge as as Robin would. Because I see
it relating to what other hunter gatherers are talking about with first creation that
you reenter that you work and work and work to reenter first creation together where
everything.
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Unknown: Becomes possible. This is the place. Where everything can be shaped
because the world was stolen. I’m in part about transformation.
Camilla: Is that you can experience the other so. Can become the other so.
Morna: Select 510 says you’re not talking about the private individual body. We’re

talking about the great generic body of the people. Not all the people. It’s it’s going
well beyond binary sense and into a far more. Empowering way of.
Unknown: Two minutes if.
Unknown: We’re going to.
Unknown: Start off. I mean we could.
Unknown: Go on, but I normally. Have. Stop and give you the pass anymore. How

much does it?
Unknown: Start over. So.
Unknown: I.
Camilla: Just kind of this society system. Kids, you would.
Unknown: Work like the wolf.
Unknown: Just going.
Unknown: 5 implications does that mean? European Society, we don’t have to

work so hard.
Unknown: By contrast.
Morna: Items and for doing I think we work very hard in another way as I think

we work very hard at. Staying here, you know at. Living our lives in this disassociated
state takes a huge amount of energy, and that energy, like you said, is being fed directly
into all the parasitic golden. Bodies and and forces that are thriving on. You know,
but. I think we’re not working hard in the way. They are. Because whenever you first
look at the literature and the healing. I remember people years ago when I decided
to start a hundred other senators lie around in mongongo, not some dancing. Unable
to. It’s such an easy life. Actually. I it reminded me ’cause. Read this book. Long
time ago, coming back to it. I thought this is just incredible effort and work going on
constantly, constantly, every day and you’re working with your whole self to to kind
of make your energy available to other people. To tap into the collective to make sure
that things are staying equal, women are working constantly. This is like it’s it’s like
any real revolutionary activity. It can’t happen once it has to be. Constant. It has
to be reiterated again and again and again and again. That’s what’s happening. So
that’s the work. And then you know, in some ways were very immortal. Learned to be
obedient. We’ve learned to be passive because that’s what’s being inculcated from the
very earliest moments. If you think about cots. And dummies and prams and you know
all the ways that babies are clothed off, they’re physically clothed. And there’s that.
Then later, when it moves into discipline, the sense of being obedient and obeying the
authority, which becomes later essential authority. And Hobbs really brought that out.
Everyone loves you. This idea. Not everyone, but it’s a loved idea with social contract
will come together and agree to their ruler. Put our fear in him and he’ll protect us.
That’s. That really is that the obedience. And I just I think here you’re seeing what
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can happen when humans are not being obedient when when power is located in the
body and lived in that way. It seems to me like it’s not at all land landing.
Speaker 3
Something.
Morna: It’s it’s it’s daily labor.
Unknown: We have to remind us of the there’s more and more.
Unknown: Hello.
Unknown: I mean, you get this.
Morna: Yes.
Unknown: Part of the contract.
Morna: Of course.
Unknown: And the.
Unknown: For sure, yeah.
Unknown: It’s.
Morna: Whistles. Yeah.
Unknown: But we see that James says the contract is between us.
Morna: These were the later refinements of a test, but I think because you know

people like.
Unknown: Let’s it’s getting more than the project.
Morna: Stephen Pinker, you know, put great faith in things starting with, you

know that, that Hobbs notion of Hobosian notion. So I know of course it was refined
and argued, but still it has informed a lot of our political. Philosophy.
Unknown: OK. I’m suggesting we stop 3 or 4 minutes but not hear the question

or contribution.
Unknown: I mean anything that’s that natural to me is to be human is sort of

visceral body associated. Joy and confidence, these things which are so repressed in
our society, has to come out somewhere. And I think what is it in our society?
Unknown: I.
Unknown: Comes out with this collective. Expression of enthusiasm with such

high, very much with the body and the nearest thing apart from football like you
think of, is actually war on that sense in which when countries go to war, although it’s
very different from, you know, the kind of carnivals and which was you?
Unknown: Oh.
Unknown: About in some ways there’s kind. Some math, it certainly involved.

Searching. There’s this passions of war, no matter how old it is. Certainly the young
men that I. With right. To have. Visualize these machinery. Machinery. Something.
Something with their bodies and things in the world. And I don’t know, there’s some-
thing, but I kind of think this is what this is. One of those revolutions always go wrong
is because they get misdirected into them. And I I don’t know what answer for all that
and I suppose any answers. If we do. Try to make a revolution in. Future we have to
avoid war and we have. Go towards which one carnival? Secondly, stop.
Camilla: Sexier will be right now.
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Unknown: So. So in some ways it’s, I mean, as a woman, anthropologists are lining
up there, you know, I mean, I’ve been agonising like some of us here about how, why
revolution started in.
Unknown: The past and.
Unknown: How we can make them succeed in? Future and learn and the. Got the

answers. You’re you’re beginning to come up with some choices. A.
Unknown: This life.
Unknown: Pass which give US 3 keys about how we can get things right the

next time as we do have to build a society somehow. Revolution, as Chris says. The
communism works unlike.
Morna: Right. So.
Ingrid: I think the collective problem happens every week onwards, everywhere in

Hamilton and cloud employee women come together and quality and time. I mean, we
have it on larger schedule only when we have the big carnivals, Notting Hill Carnival
and.
Camilla: Thank you.
Unknown: Yes.
Unknown: If we could make.
Ingrid: This bigger than.
Unknown: I guess we would because that is rather than this, this, this sort of, you

know aggressive male potential that is the dopamine need.
Camilla: No.
Ingrid: Read and that has nothing to do with oxytocin and trust that we are

talking about here.
Unknown: And that is really coming out when men and women come together

and party. If we could enlarge that then.
Unknown: We have a kind of culture, also a love.
Unknown: If you think about.
Unknown: The open borders and it.
Unknown: Needs to be more. Because it’s so corporate, you know these.
Unknown: Yes, hurry up.
Unknown: If you.
Unknown: Want to go to a festival? You have to pay?
Ingrid: Hurry up.
Unknown: People here experience Liverpool on Friday nights.
Unknown: You’re not very open to the party.
Unknown: I mean.
Camilla: Quite the New Castle and inferior.
Unknown: Great way up way up the way wolf up.
Camilla: Shortcuts and warpage.
Unknown: It’s with a Shorty person. He will play Roto, turns just game for the

last just game. Just go get it.
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Unknown: I’m going to say that especially. If you are, you know, the San Asian
or something like that. So I think if we say so. Yeah. We are really alienated from just
about everything. You know, you can think of. And there’s about 10 of solid 18 football,
I say. But a. To do you know, with the sort of imperialistic parts you know, jingoism
and what have you, any racist sort of behavior. That’s not the kind of collective. I have
in. Yeah, but on the other hand. In modern world, you know revolutions have gone
wrong. But you really got. Defend your rights. You know, there comes a time when
you have practice, let’s say, on the nonviolence for a very long time. Some communities
have practiced it for thousands of years, and it’s never worked for them. You know,
because it’s a. Issue at the end of the day. I’m coming from.
Unknown: I.
Unknown: Let’s say you know so, so low cost in India. For me to go and reach to

them. Hey, look good without money and tactics. You know, I’ve been doing that for
a hell of a long time.
Unknown: Hey.
Unknown: Yes.
Unknown: Didn’t go wrong.
Unknown: I don’t have the solution, but all all I say is you know that yes, you’re

right in the sense that you know. Hunter gatherers are. Not alienated. You know the
sort of Marxist sense. Their whole they ought to be whole human beings, whereas
we’ve lost it long time ago. Actually, in my own community we lost him.
Unknown: Mm.
Unknown: I had actually seen it being lost. Share everything you know. To do

things for everybody, right? If you got too much right. You are no good. That’s when
I was brought up. I’m finding that in my old days that. No longer. There because
that has gone that concert. Sharing take care of people has gone. It is no other matter
for me but themselves and the the length that people will go to screw things out of.
You can just horrendous. So I really sympathize, you know, but the traditional hunter
gatherer societies.
Unknown: We’re going to sort of starting this morning kind of you going to last

with.
Morna: I don’t know. I’ve probably said enough really, but I’ve said enough I think.

Sorry. But I I feel like unless it unless. So much more becomes passionate. In the sense
that we feel it passionately, you know, like I I talked about morality being painful and
empowering this kind of morality is, is is sensed, it’s felt it in the gut but in your lungs
it’s in your stomach. Hurts, but actually we all experience that. It’s just. We don’t
have a language for it anymore and and and so you know, when you look at a lot of the
writing, a lot of the academic work. A lot of the. Ethnography, that’s around so much
of it has been blared of that passionate quality, and it, it seems like you know that
just bringing the caring what’s there, naturally bringing that evolutionary imperative
to care for one another and to touch one another. You know. People are terrified to
do that. You know you would start. It’s like a ripple effect and you start to bring
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in this passion. Sense of, you know, we’re defending ourselves. We’re defending our
children. We’re defending our communities, our families. And as an academic, it’s all
right to say that, you know, having done my PhD at the University of Edinburg. H
would have been very frowned upon to bring in any political slant. You present your
argument, and it’s really theoretical and really analytical. Sophisticated. But you know
you don’t tend to make too much of political commentary on and. And I think that
unless you start breaking through that in academia, where which is where a lot of of
great thinking and great information.
Ingrid: Is pulled.
Morna: It has. It has to be going out. It has to be. Injected with blood that has

to be passionate and it has to be. I take on another quality. Because really what we’re
talking about is the survival of the species. I mean we it’s not, you know, 40 years ago
you might have said this and said, well, you know, who knows what will happen. Might
all get better, but we’re talking about the survival now of our kids. I have children.
So England not sitting on the fence anymore. I feel like. We have to. We really have
to start arguing this strongly. Bring in the passion, bring in the fact that I care about
this and and then you start to change the feeling, you know, of what’s possible. What
can we say? What can we bring out into the public culture? What parts of the body
are lost from the public culture? The the female, the reproductive, the, the sensual,
the tactile. And people are are incredibly ingenious and thinking about ways of you
know when when we think together, of how you could start to reintroduce that to the
public culture. But first you need to not it. It feels like there’s a lot of withholding of
that personal. Passion. And the ability to be hurt by what’s happening around us.

27



The Ted K Archive

Morna Finnegan
The Politics of Eros: How Hunter-Gatherer Women Assert Solidarity and Power

(Lecture)
Jul 11, 2018

<youtube.com/watch?v=-vrD1sBWqm8> &
<youtube.com/watch?v=JbxSC9yfgDw>

www.thetedkarchive.com

https://www.youtube.com/watch?v=-vrD1sBWqm8
https://www.youtube.com/watch?v=JbxSC9yfgDw

	Post-lecture discussion with Ingrid Lewis and Camilla Power

